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himself; as they are not so, his act is wrong: why ? not in
its principle but m its application \ because it is a blunder,
not because it is a sin.

The supreme place among the springs of action which
has been assigned to Reverence may perhaps remind the
student of ethical literature of a doctrine which has played
a considerable part in discussions concerning the criterion
of virtue: viz. that the rule of right is the will of God. Is
the position which I have defended only a reproduction of
this ? Ey no means: the apparent resemblance (if such
there be) is cancelled by two fundamental differences.
Whoever affirms the will of God to be the rule of right
means that, to ascertain our duty, we must consult the will
of God \ which, therefore, we must have some prior and in-
dependent resource for knowing. Originally, no doubt, that
resource was assumed to be the Scriptures, regarded as 'the
oracles of God;' which could be studied to find the heads
and contents of duty, just as a code is searched to deter-
mine the problems of civil law. Increasing knowledge of
the Scriptures rendering it evident that they contain a good
deal that is not the will of God and pay slight heed to a
good deal that is, the moralist of this school was driven to
seek another test as supplement or substitute; naming now
one thing, now another, but, with most acceptance, the
conduciveness of acts to the happiness of men. By Paley,
for example, this feature is taken, not as in itself constituting
right, but as the mark, where Revelation is silent, the
external index^ of the will of God. In this theory we are
treated as morally blank by nature, but created with power
separately to leain the will of God, and through this happy
capacity conducted, by a didactic circuit, to an acquaint-
ance with ethical law. The doctrine of the present treatise
is found by taking the contradictories of both these propo-
sitions, and then inverting their order. Our nature is not
morally blank, but pervaded with an ethical consciousness
throughout; and we have no unmoral means of learning the
will of God: but, in knowing our inward springs as better